politics from religion. 2 Historiography was swept by a fascination with the state, its functioning, and bureaucratic structures -a child of the early modern era, and a powerful hegemon of the twentieth century. Th is was the formation time of historiosophical clichés, which, in the spirit of the "hermeneutics of suspicion" (Sigmund Freud, Karl Marx, or Friedrich Nietzsche), ascribed unarticulated motivations to actions by historical actors, or assigned unintended consequences to said actions. 3 As Arndt Bendecke has recently shown, those historiographic accounts were often underpinned by a schema -grounded in Hegelian concepts -that propelled the search for reasons and antecedences of historical phenomena in invisible processes and transformations, or "the invisible essence" ("unsichtbare Wesentlichkeit"). 4 Luise Schorn-Schütte, who specialises in early modern social and confessional history and in the early twentieth-century history of historiography, argues in her works that the early modern era was not merely the beginning and the "incubator" of modernity. In her recent monograph Gottes Wort und Menschenherrschaft, she poses questions about the uniqueness of this "new era", tracing it back to the community of systems of knowledge and values refl ected in the language used by theologians and lawyers to describe the relations between religion and politics. Th e historiographic and methodological bases of her argument are elaborated in the volume Perspectum, comprising thirteen articles written between 1976 the volume, a birthday present, contains a bibliography of her work published to date; foreword by Markus Friedrich profi les SchornSchütte as a scholar investigating the early modern era. Perspectuum documents the scholarship trajectory of a historian who began her career from studies at the intersection of law history, social history, and regional studies. An important landmark was her doctoral dissertation on the eminent German historian Karl Gotthard Lamprecht (1866 Lamprecht ( -1915 , pioneer of cultural history ("Kulturgeschichte"), written under the supervision of Gerhard Oestreicher and defended in 1981 in Osnabrück. 5 Schorn-Schütte has found that Lamprecht, who postulated situating regional history in a universal context and combining social and cultural history, made a strong mark on the German, French, and American historiography of the twentieth century. 6 It is worth emphasising that Schorn-Schütte has also noted Lamprecht's impact on Polish historiography: among his students in Leipzig was Wacław Sobieski, and Lamprecht's work aroused the interest of Ludwik Finkel.
7 Th is early historiographic study of Lamprecht foreshadows themes present in Schorn-Schütte's later works, whether those developing new approaches and theoretical models relevant to the early modern period, or elaborating on selected analytical issues.
Th e methods Schorn-Schütte adopts in her study Gottes Wort und Menschenherrschaft owe much to the Cambridge School tradition of historians of ideas who, after John R. Pocock and Quentin Skinner, programmatically abandoned analyses of the grand works of the classical history of ideas, instead turning to the examination of texts less ground-breaking but more popular and representative of the given era's thinking. Th is broader inclusion of non-primary sources also entailed a call for historians of ideas to contextualise their arguments, which would bring social history closer to the strands of history of ideas that derive from political science and philosophy. Schorn-Schütte notes that the aim of these attempts was not to search for the antecedences of the present, but rather to understand what was distinct, describe the changes, and capture the processuality of historical development.
8 Th e author of Gottes Wort und Menschenherrschaft has also examined political language. Using the example of the debates in the Holy Roman Empire between 1530 and 1650 (Chapter 2, pp. 31-130), juxtaposed with the debates in England, France, the Netherlands, Austria, and the Commonwealth (Chapter 3, pp. 131-184), she presents the early modern problems of the sources and limitations of secular power. Th e starting point of her discussion is the widely-held historiographic thesis typically attributed to Ernst Troeltsch that ascribes political passivity and conformity to Lutheranism, contrasting it with the disobedient, rebellious, and democratic Calvinism.
9 Schorn-Schütte counters or relativises this claim, pointing to a long tradition of resistance against secular authorities in Lutheranism.
Th e starting point of Schorn-Schütte's scholarship must be pinned to the moment of the political consolidation of Protestants and the debates on protestation during the Diet of Speyer (1529) and the formation of the Schmalkaldic League (1530-1532). She juxtaposes the opinion of the infl uential Lazarus Spengler (1479-1534), who considered violence unacceptable and recommended yielding to the emperor, and the letter of Johannes Bugenhagen, written in 1530 during the absence of Martin Luther and Philip Melanchthon from Wittenberg.
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Bugenhagen refutes the passage from St Paul's letter to the Romans (Romans 13) which insists on absolute subjection to the authorities by referring to a passage from the First Book of Samuel: "I will not return with you. For you have rejected the word of the Lord, and the Lord has rejected you from being king over Israel" (1 Samuel 15:26-28).
11 Since all power comes from God, specifi c obligations Th e debate over the right to resist secular authorities intensifi ed in the late 1540s, when, following a military confrontation, the emperor defeated Protestants, dictating the terms of a peace agreement in Augsburg. Th e Augsburg Interim restored the Catholic teaching on justifi cation, seven sacraments, the mass, and the worship of saints, as well as episcopal courts and numerous Catholic ceremonies. Th e sole Protestant elements preserved were communion under both kinds and the acknowledgment of existing marriages of priests. 13 For Lutheran clergymen, the Interim was the gravest crisis since the Reformation: after the death of Martin Luther, there was no authority fi gure to lead the theologians.
Th e assessment of the Augsburg Interim poses a challenge for historiography. Th e publication of the document in 1548 evoked very diverse reactions; therefore, a separate history of the struggle would need to be written for every territory of the Holy Roman Empire of Germany and for numerous cities. Until 1971, when Horst Rabe published the fi rst modern and analytical study on the reception of the Interim in the Empire, these issues had been among the most neglected areas of German history.
14 Schorn-Schütte considers this neglect to have resulted from two historiographic tendencies: the focus of much Reformation research on the person of Martin Luther, who died in 1546, and the interest of German historiography in the Holy Roman Empire of Germany understood in terms of its state and national 12 unity. 15 Th is oversight has recently been addressed in the scholarship of Schorn-Schütte herself and in the work of Irene Dingel. 16 In Gottes Wort und Menschenherrschaft, the author does not reconstruct the complex process of introducing new regulations in the territories of the Empire, but points to the resistance of many theologians against the Augsburg Interim. In their writings, Justus Menius, Georg Major, Justus Jonas or Friedrich Myconius debated not just theological problems, but also matters of politics. Th e most renowned and the most signifi cant arguments against the Interim and the emperor were articulated by Lutheran clergymen based in Magdeburg, which refused to accept the Interim and for over a year, between 1549 to 1550, resisted the army of the imperial coalition.
17 Similarly uncompromising was the stance of Lutheran clergy in numerous local skirmishes in the late sixteenth and the early seventeenth centuries. Schorn--Schütte fi nds that theological-political language was shaped in the debates over the limits of secular authorities at the turn of the 1630s and 1640s, and its fullest expression is the dispute over the Interim. Th e claims and argumentation devised at the time were deployed in most sixteenth-and seventeenth-century controversies across confessional and political divides.
All the debates would usually draw on claims considered to be mutually supportive rather than exclusive or competing. Th ey included biblical obligations (1 Samuel 15:26) as well as descriptions of the structure of the Holy Roman Empire, where the lower magistrate ("magistratus inferior") was entitled to defend the subjects even against the emperor. Th e classical fi gure of the tyrant as an anti-ruler who assaults his subjects was also deployed in the debate. Finally, owing to among others Melanchthon, references were made to "natural law" ("lex naturae") and Roman law allowing self-defence when in danger ("vim vi repellere licet"). 15 Cf. L. Schorn-Schütte, "Das Interim (1548/1550) im europäischen Kontext.
Eine Schorn-Schütte puts particular emphasis on the fi gure of the three estates comprising the social universe, which fi rst appeared in European thought around the eleventh century, introduced by Adalberon of Laon and Gerard of Cambrai, and gradually came to take hold over the mediaeval imagination, both in the Aristotelian and the Platonic tradition.
18 Th e idea of the three estates, dominant in the fi fteenth century, saw society as divided into laboratores, oratores, and bellatores, whose respective tasks were the provision of food, prayer, and the defence of the Christian world. At the time of the Reformation watershed, theologians did not initially refer to this tradition, reluctant as they were to embrace remnants of scholasticism. Of greater importance to the thought of Martin Luther and the nascent Reformation was making a distinction between two realms ("zwei Reiche") or two kinds of government ("zwei Regimente"), which entailed the separation of the Kingdom of God from the earthly realm. Th e Church and the state were thus not represented as opponents or as entities subordinated one to the other, but ones that act independently of one another. 19 Gradually, however, more frequent references appeared in Lutheran thought to a tripartite division of society into the Church, secular authorities, and the home ("Kirche, Obrigkeit und Haus"), or ecclesia, politica, oeconomia. Th e mediaeval concept thus began to resurface in the mid-sixteenth century, although one signifi cant difference was that it no longer distinguished the fi ghting bellatores and the working laboratores. Instead, its elements were the married life and secular authority. Th is adaptation resulted from the gradual return of Aristotelian philosophy to Protestant universities as well as from the catechistic tradition and refl ection over the fourth commandment, where the family (oeconomia) is presented as a paradigm of higher authority. Th is concept enabled criticism of monastics, who removed themselves from society, as well as the introduction of ethics into Lutheran thought. Th is vision of the social order bridged Luther's "two regiments", entirely separate in his original vision. It was quickly adopted by lawyers and authors of popular domestic literature ("Hausväterliteratur"). 20 In the sixteenth and seventeenth centuries, the concept of the three estates became an important argument in the debates between the clergy and secular authorities, when the former assumed the role of the latter's censors. A functional equivalence of the estates allowed their representatives to assess and criticise each other's actions. Schorn-Schütte argues this fi gure was present across confessional divides.
Th e Commonwealth of Poland and Lithuania is an exception against the backdrop of the European tradition of resistance. Schorn--Schütte fi nds that legal arguments are pivotal to, and all but dominate, the debate on secular authority and its limits in the country.
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Following to-date historiographic fi ndings, she emphasises the legalism that typifi ed the political culture of Polish nobility and the signifi cance of the codifi cation of the right to resist in the Privilege of Mielnik of 1501, then in the Henrician Articles, reformulated during Zebrzydowski's rokosz (semi-legal rebellion, 1606/1609). It is worth noting that a closer look at the tradition of resistance against authorities reveals fi rst and foremost its mediaeval roots, and shows that it has at least fi ve strands constituted by: (1) mediaeval privileges, (2) mediaeval international agreements, (3) mediaeval Aristotelianism, (4) the Privilege of Mielnik, (5) early modern political theory. Th ese are briefl y outlined below.
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In Poland, the tradition of the right to resist can be traced back to the thirteenth-fi fteenth centuries, with over ten documents from that period using a formula of renouncing obedience as a guarantee in a treaty. Th e formula was conditional and typically fairly conventional: should the sovereign breach the privilege granted in a document, the subjects are released from their duty of obedience. Th e second tradition was that of international treatises, primarily peace treaties with the Teutonic Order in the fourteenth and fi fteenth centuries; from the Treaty of Kalisz (1343), the Treaty of Melno (1422), to the Peace of Brześć Kujawski (1435), these treaties included a clause about renouncing obedience. 24 In both these traditions, the right to resist had its foundation in the mediaeval category of fi delity (fi des), on which the social system was based. Fides obligated subjects to provide auxilium and consilium, and rulers to defend and guarantee justice. Th e breach of this duty by one party freed the other from its obligations. Th e tradition of mediaeval privileges issued to senators and nobles, bestowing on them the right to admonish the sovereign, included the Privilege of Mielnik issued in 1501. Although it opened a new era, the exposition uses the fi gure -central to European tradition -of the tyrant, contrasted with universum regnum released from its oath of fi delity ("universum regnum sit liberum a iuramento et fi de praestita").
25 Th e Privilege was in fact never implemented, but it was well-remembered when the end of Sigismund II Augustus's reign drew near, and the much-debated document became a model for the formula included in the Henrician Articles (1573). 26 Th ese Articles, which contained both a guarantee of peace between dissidents in faith and the clause about renouncing obedience, would be referenced by numerous polemicists in the centuries to come.
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A separate tradition was created by Aristotelians teaching or educated at the Cracow University in the fi fteenth century. Commentaries on Aristotle's Politics, lectures, treatises, and sermons developed the ideas of contractarianism, the common good, and the sovereignty of law.
28 Th e doctrine of the right to resist, formulated in Aristotelian terms, was referenced by scholars writing works justifying the rebellion of Prussian estates against the Teutonic Order, and the aid provided by Poland and Lithuania to these rebels. 29 Th is academic tradition, which drew from conciliaristic debates, was formative for sixteenthcentury political theory; within it, an element of the theory of resistance or renouncing obedience appears in the writings of Andrzej Zaborowski, Frycz Modrzewski, Stanisław Orzechowski, or Andrzej Wolan. Th ere is no doubt that the relation of this theory of resistance to political practice was completely distinct in Poland, where confessional confrontations never matched the intensity of those in the Holy Roman Empire, in France, or in England. It should be noted, however, that there was a broad array of the forms of and possibilities for resistance in the early modern era: from criticising and admonishing the sovereign to active defence of one's rights, where a rokosz or an outright rebellion were the most radical solutions. Instances of the practice of admonishing the sovereign are described in historical works from the times of Wincenty Kadłubek and Jan Długosz. 31 Records of the proceedings of Sejms and sejmiks, starting from the Sejm of 1548, show multiple instances of critical comments directed at the king, or even threats against the monarch.
32 References to the Gliniany rokosz (1379-1380) and the Lviv rokosz (1537) were made across the entire early modern period. Th e former was historical fi ction, while the latter was a manifestation of the dissatisfaction of the nobility and its leaders, who admonished the king and queen, demanding that political obligations be honoured. 34 However, the most intense confrontation between the monarch and the estates took place at the beginning of the reign of Sigismund III Vasa. Th e confl ict escalated at the 1592 Sejm and during Zebrzydowski's rokosz (1606-1607/1609).
35 Th e latter was not just an opportunity to admonish the king, but led to the relinquishing of allegiance to the monarch. 36 During the gatherings at which the decision was taken to open the legal proceedings, the numerous and futile admonishments issued to date served as justifi cation. Stanisław Stadnicki, an avid advocate of deposing Sigismund III, was believed to have made the following statement at a gathering near Lublin that opened the rokosz in 1606: "You say send envoys, admonish the king. For eighteen years we have been admonishing him, and he cares nothing; what is the name of the Article that he has not invoked?" He added that the practice of admonishing the king was futile, for so far the king "has used silence to wriggle his way out of everything".
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While emphasising the legalist mind-set of the nobility and its respect for the institution of monarchy, it is easy to overextend these beliefs -well-evidenced in Sejm speeches or political writing -onto the entire political nation. Despite the assurances of fi delity and respect for the rule of law, Poland did experience attempts to assassinate monarchs. Th e attempt on the life of Sigismund I in 1523 is shrouded in mystery. 38 At the 1569 Sejm, Sigismund II Augustus was reported to have demanded changes to the Privilege of Mielnik because he feared for his life: "Be it sooner or later, you must 34 alter this statute's de crimine Maiestatis, perhaps you want someone to put a dagger or a bullet in my side". 39 Compared with these, the most infamous assassination attempt -perhaps because it was actually made -was that by Michał Piekarski in 1621, who was able to strike Sigismund III with a hatchet. 40 To conclude this brief list, it must be emphasised that Schorn--Schütte is correct in her assumptions and her thesis about the commonality of political tradition which found its expression in the debate on the limits of secular authorities. In the Polish and Lithuanian Commonwealth, theological argumentation was, however, rarely deployed against the monarch. 41 Th is did not result from a lack of information about the situation in Western Europe, or from the lack of familiarity about the debates held there, but from the specifi city of the political culture in the sixteenth-century Poland. Th e complexity of this reception can be briefl y demonstrated with the example of the Augsburg Interim.
Th e Interim was relevant to the power of the Jagiellon dynasty, as the emperor attempted to persuade the Duchy of Prussia's ruler Albrecht to accept the document, while Albrecht considered himself a defender of Martin Luther's teaching. Copies of documents relating to the Interim were immediately sent to Cracow, and then to Königsberg, where fears were expressed that these documents were proof that Reformation was at an end. 42 Bishop of Augsburg, Cardinal Otto Truchseß, issued an ultimatum to Albrecht: only by accepting the emperor's compromise would he obtain the emperor's consent to his marriage to Catherine Jagiellon that Albrecht was seeking at the time. Th e Duke of Prussia and his agent supposed that the responsibility for this unfavourable answer rested with Bishop Samuel Maciejowski or Queen Bona Sforza. 43 In June 1549, John a Lasco (Jan Łaski), the most eminent Polish Protestant theologian living outside Poland for several years, came to Prussia to meet Albrecht. 44 According to Oskar Bartel, Lasco did not only seek the king and queen's consent to his return to Poland, but also participated in talks about a possible new Protestant alliance against the Habsburgs. 45 After his meeting with the duke, Lasco was recalled to Emden in East Frisia, where work was ongoing on a new version of the Interim, to be approved by the clergy working in the Duchy. Many clergymen, including superintendent Lasco, rejected the document. Th ey objected to the idea of appointing priests to celebrate mass and to the obligation to wear linen surplices when distributing the eucharist, performing baptism, and preaching sermons. As a result of the dispute, churches were closed to the opponents of the Interim; they therefore resorted to preaching at schools or in cemeteries. 46 Th e escalation of the confl ict forced Lasco to leave the duchy and move to Bremen in October 1549, and subsequently to Hamburg. Lasco's involuntary journey, caused by the Interim, came to an end in May 1550, when he arrived in England. 47 Th e royal court was aware of the situation in the Empire after the Interim from direct accounts by Stanisław Hozjusz and Andrzej Frycz Modrzewski, who in 1549 undertook a diplomatic journey to Vienna, Antwerp, and Brussels. 48 In April 1549, Chancellor Samuel Maciejowski asked Hozjusz to send him the documents of which they spoke before the latter's departure, especially the constitutions adopted in Augsburg. 49 However, supporting the anti-imperial faction was not among the political goals of the young Jagiellon's court, on the contrary -the aim was to seek the support of the Habsburgs in the confl icts against the opposition in Poland. In his famed letter of 18 June, Sigismund II Augustus recommends that Hozjusz have a private conversation with Ferdinand and convey regrets over past misunderstandings. 50 Th e king is asking for Ferdinand's advice, complaining about domestic opposition and adding that he has sought, unsuccessfully, to overcome the opposition's resistance by means of kindness rather than strict measures. 51 An alliance between Ferdinand and Sigismund II Augustus was signed on 2 July 1549; it contained a clause on aid against rebels. 52 Soon, Gniezno provost Andrzej Czarnkowski was also dispatched to the court of Ferdinand. 53 Th e envoy was instructed to off er, on behalf of Sigismund II Augustus, assistance with the Council of Trent, to put forward the proposal of a meeting between the two monarchs, and to invite Ferdinand's envoys to participate in the imminent Sejm. 54 56 Even so, he recommended leniency and encouraged the king to go to great lengths to avoid fratricidal strife, the spilling of Christian blood, or taking up arms against his subjects, which would only weaken and depopulate the country. 57 Instead, he advised that Sigismund II Augustus strip those members of the political elite who resisted the king of their offi ces and honours. He also warned against allowing a disease that had already aff ected Greater Poland to spread in Little Poland.
On his return to Poland, Hozjusz gave an account of his mission at the Piotrków Sejm on 23 June 1550.
58 Th e paths of the two Humanists -Frycz and Hozjusz -diverged quickly, though both referenced the Augsburg Interim in their works. 
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A dozen or so years later, Hozjusz, an opponent of Frycz, again used the example of the Interim in a text on the reading of the Bible by lay persons, which he viewed as reprehensible. Hozjusz believed that by restoring some Catholic ceremonies, the Interim allowed Lutherans to not reveal their confession: "those who accepted the Interim were Lutherans then as they had been before, only they eat no meat on Fridays and not in the Lent, and when they say their ungodly mass, they use priestly vestments in some places". 61 Paradoxically, it was the writer close to the Protestant camp and a close collaborator of John a Lasco who spoke favourably about the imperial document, while the Catholic, a sworn enemy of Protestantism, criticised the Interim for excessive laxity.
Th us, the Interim was well known in Poland, but never evoked a reaction among Protestants that would be in any way comparable to the vivid disputes conducted in Western Europe. On the contrary, many circles welcomed the imperial document as a compromise proposal, one that would allow a rapprochement between Catholics and Protestants. Th is appears to be evidence of a delay in the shaping of a confessional awareness of Polish Protestants, since the Interim was not a direct threat to them. Protestant churches in Poland would develop clear confessional features only in the second half of the sixteenth century.
Th e scarcity of recourse to the language of theology in the debate on the limits of authority in the Crown does not, however, undermine the key claim about the universal character of political language and political arguments. Th ere are instances where the fi gure of the three estates is used in the Kingdom of Poland, whether in an Aristotelian-scholastical spirit, or as part of current debates about the social obligation of the estates. Th e tradition of commentaries on Aristotle's writings up until the early seventeenth century, and Przydatki (Addenda) by Sebastian Petrycy of Pilzno, are the context for the writings of Catholic polemicists, the terms "status ecclesiasticus" or "respublica ecclesiastica" took on political signifi cance as an argument raised in defence of the position of the Catholic church, one of the estates of society. Further, it is in the letters of Hozjusz that one can fi nd the categorical phrasing "oportet Deo magis oboedire quam hominibus" (Acts 5:29). 66 He uses it about the king, not wanting to concede to the demands of Protestants in Chełmno and Elbląg. Th e passage from the Book of Samuel recurred in the writings of Catholic hierarchs and others who exchanged letters with Hozjusz, calling upon laymen to retain fi delity to the Roman Church and the traditional faith. 67 Hozjusz invoked New and Old Testament formulae traditionally referenced in disputes between the ecclesiastical and secular authorities. Sigismund II Augustus, at whom those often hysterical attacks and protestations were directed, wrote understandingly that the bishop was merely performing his duty ("offi cium"). 68 is to distort the image of the period. Schorn-Schütte gives justice to the early modern era, revealing it as a time of constant clashes and of establishing limits. 
